ch. in	THE FORT	27
understood with that of Aquinas, and Vaughan's with
Newton's. If this unity existed, what was its nature? Was
it limited to men of genius? What was its significance in
the lives of men and women not knowingly of the con-
templative sort?
Pressing upon him, as though it were an external force
and not the product of his own argument, was the thought
that, though the contemplative life was rare, the contem-
plative desire was universal, being, in the spirit, what the
sexual desire is in the flesh, the prime mover of mankind.
Contemplative stillness, he said, is but the name for a state
of invulnerability, and to be invulnerable is what all men
desire. Even the desire for immortality, springing from fear
of death and having its fruit in the doctrine of the resur-
rection, is less than the desire to be invulnerable, being
part of it. The desire for immortality can never be flawless;
it is streaked with a longing for rest, for annihilation, or
with Hamlet's terror of immortal dreams. But the desire
to be invulnerable is flawless; it is consistent with man's
longing for rest and with his eagerness for life—it is, in-
deed, the only reconciler of them; and it implies a supre-
macy even over dreams.
Newton seeking a final order in external Nature; the
saints of the early Church, striving to identify themselves
with God and to lose themselves in Him; the philosophers
who, having no thought of resurrection, devoted their lives
to the quest of absolute truth, the untouchable, the time-
less thing—were not all these struggling by different paths
towards one end, an ecstasy invulnerable because it is "out
of the senses"? Men of a different temper, he added, pursue
the same quest in the senses—in the apprehension of speed
which, while it lasts, excludes the apprehension of time;
in the arts, themselves sensual, from which they that have
the gifts of the spirit proceed to the core of the spirit; in
love that builds its citadel in the midst of the city; in lust
even—that bliss of nakedness which, like a torch in the
night, drives darkness back and, in the same instant, blinds
the beholder to all but itself. To enter by some means into
a condition that excludes all but itself is every man's pur-

